






























































































































































































































































































































































































































































































































































































































































































1 1. 
HEGEL, n, 140. "Thus both the Appearing and the Essential World 

are each the independent whole of Existence. One was to have been 
only reflected Existence, and the other only immediate Existence; but 
each . continues itself in the other, and consequently in itself is the 
identity of these two moments." 

LENIN: The essence here ·is. that both the world of appearances 
· and the world in itself are moments [phases] of man's knowledge of 

nature, stages, alterations, or deepenings (of knowledge). The shifting 
of the world in itself further and further from the world of appearances 
- that is what is so far still not to be seen in Hegel. 

NB. Have not Hegel's "moments" of the concept the significance 
of "moments" of transition? 

"Thus Law is Essential Relation." [Hegel, II, 141 .] Law is relation. 
This NB for the Machist and other agnostics, and for the Kantians, 
etc. Relation of essences or between essences. 152/.) 

1 3. 
HEGEL, II, 1 57. "This is apparent in every natural, scientific, 

and generally intellectual development; and it is essential to understand 
that the First, when as yet Something is internal, or in its concept, is, 
for this reason, only its immediate and passive existence." 

LENIN: The beginning of everything can be regarded as inner -
passive - and at the same time as outer. 

But what is interesting here is not that, but something else: Hegel's 
criterion of dialectics that has accidentally slipped in: "in all natural, 
scientific and intellectual deve/Opment:" here we have a grain of 
profound truth in the mystical integument of Hegelianism! 

Example: The germ of a man, says Hegel, is only internal man, 
something given up to otherness, the passive. God at first is not yet 
Spirit. "Immediately, therefore, God is only Nature." [Hegel, II, 158.] 

(This is also characteristic! !) 
Feuerbach "links up . to this." Down with God, there remains 

Nature. (154/.) 

1 4. 
HEGEL, II, 191-93. "Thus the Relation of Substantiality passes 

over. into the Relation of Causality . . . .  Substan< attains Actuality 
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only when it has become Cause • . . .  Effect contains nothing whatever 
which cause does not contain. · Conversely Cause contains . nothing . 
which is not in its. Effect . . . • It is the same fact which displays itself 
first as CaiJse and then .asEffect, - here as peculiar persistence and 
there as p0sitedness or determination in an Other." 

LENIN: On the one hand, knowledge of matter must be deepened 
. to knowledge (to the concept) of Substance in order to find the causes 
of phenc)mena; On the other hand, the actual cognition of the cause is 
the deepening of knowledge from the extemality of phenomena to the 

· Substance, Two types of examples should explain this: (1) from the 
history of natural science, and (2) from the history of philosophy. 
More exactly: It is not "examples" that should be here - comparison 
is not proof -- but the quintessence of the history of both the one and 
the other plus the history of technique. 

Cause and effect, ergo, are merely moments of universal 
reciprocal depel)dence, of (universal) connection, of the reciprocal 
concatenation of events, merely links in the chain of the development 
of matter. NB: The all-sidedness and all-embracing character of the 
interconnection of the world, which is only one-sidedly, fragmentarily 
and incompletely expressed by causality. (159) 

1 5  . .  
HEGEL, II, 196. "But we may here and now observe that, in so far 

as the relation of cause and effect is. admitted (although in an improper 
sense), effect cannot be greater than cause,for effect is nothing further 
than the manifestation of cause. It has become a popular jest in history 
to allow great effects to spring from small causes, and to quote for 
first cause of a comprehensive and profound event an anecdote. Such 
a so-called ca'Use is to be looked upon as nothing more than an occasion 
or external stimulus; the inner spirit of the event would not have 
required it . . . . Consequently those arabesques of history, where a huge 
shape is depicted as growingfrom a slender stalk, are a sprightly but 
a most supeificial treatment." 

· LENIN: This "inn� · spirit'' is an idealistic, mystical, but · a very 
profound indication of the historical causes of events. Hegel subsumes 
history completely under causality and understands causality a thousand 
times more profoundly and richly than the multitude of "savants" 
nowadays. 
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[After quoting a number of passages from Hegel's Science of 
Logic, II, 197-204, on causality, as well as from the Logic contained 
in the Encyclopedia of the Philosophical Sciences* Lenin comments:] 

Causality, as usually understood by us, is only a small particle of 
universal interconnection, but (a materialist extension) a particle not 
of the subjective but of the objectively real interconnection. 

"The movement of the relation of causality" = in fact: the 
movement of matter, the movement of history, grasped, mastered in 
its inner connection up to one or other degree of breadth or depth. 

When one reads Hegel on causality, it appears strange at first 
glance that he dwells so relatively lightly on this theme, beloved of the 
Kantians. Why? Because, indeed, for him causality is only one of the 
determinations of universal connection, which he had already covered 
earlier, in his entire exposition, much more deeply and all-sidedly; 
always and from the very outset emphasising this connection, the 
reciprocal transitions, etc., etc. It would be very instructive to compare 
the "birthpangs" of neo-empiricism ("physical idealism") with the 
solutions or rather with the dialectical method of Hegel. 

It is to be noted also that in the Encyclopedia Hegel stresses the 
inadequacy and emptiness of the bare concept of "reciprocal action." 
(1 60-62) 

1 6. 
HEGEL, II, 22 1 .  "And further the Notion must not here be 

considered as an act of self-conscious understanding, or as subjective 
understanding: what we have to do with is the Notion in and for 
itself, which constitutes a STAGE AS WELL OF NATURE AS OF 
SPIRIT. LIFE, OR ORGANIC NATURE, IS THAT STA GE OF 
NATURE AT WHICH THE NOTION EMERGES . . . . [Capitals are 
Lenin's.] 

LENIN: The "eve" of the transformation of objective idealism into 
materialism. 

There follows a very interesting passage (pp. 223-30) where 
Hegel refutes Kant, precisely epistemologically (Engels probably had 
this passage in mind when he wrote in Ludwig Feuerbach that the 

* This work will be cited hereafter as Enc. Logic. The English translation, 
however, as noted in the Introduction to this Appendix, be�i- the title, The Logic 
of Hegel. - Ed. 
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main point against Kant had already been made by Hegel, in so far as 
this was possible from an idealistic standpoint) - exposing Kant's. 
duality and inconsistency, his, so to speak, vacillation between 
empiricism (= materialism) and idealism. Hegel himself arguing wholly 
and exclusively from the standpoint of a more consistent idealism. 

[After copying the last line of p. 221 and nearly the whole of p. 
222 of vol. II of Hegel's Science of Logic, with the marginal comments, 
"Kant belittles the power of reason" and "the more consistent idealist 
clings to God!" Lenin continues:] 

Essentially, Hegel is completely right as opposed to Kant. Thought 
proceeding from the concrete to the abstract - provided it is correct 
(NB) (and Kant, like all philosophers, speaks of correct thought) -
does not get away from the truth but comes closer to it. The abstraction 
of matter, of a law of nature, the abstraction of value, etc., in short 
all scientific (correct, serious, not absurd) abstractions reflect nature 
more deeply, truly, and completely. From living perception to abstract 
thought, and.from this to practice - such is the dialectical path of the 
cognition of truth, of the cognition of objective reality. Kant disparages 
knowledge in order to make way for faith; Hegel exalts knowledge, 
asserting that knowledge is knowledge of God. The materialist exalts 
the knowledge of matter, of nature, consigning God, and the 
philosophical rabble that defends God, to the rubbish heap. (1 71)  

1 7. 
[Lenin's references below are to Hegel's Science of Logic, vol. 

II: Subjective Logic, The Doctrine of the Notion: Section One: 
Subjectivity (pp. 233-342) and especially to Chapter II, The Syllogism 
(pp. 301-442)]. 

LENIN: These parts of the work should be called a best means for 
getting a headache! [English in original.] 

Kuno Fischer expounds these "abstruse" considerations very 
poorly, taking up the lighter points . . .  but not showing the reader how 
to look for the key to the difficult transitions, nuances, ebbs and 
flows of Hegel's abstract concepts. 

Obviously, here too the chief thing for Hegel is to trace the 
transitions. From a certain point of view, under certain conditions, 
the universal is the individual, the individual is the universal. Not only 
( 1 )  connection, and inseparable connection, of all concepts and 
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judgments, but (2) transitions from one into the other, and not only 
transitions, but also (3) identity of opposites - that is the chief thing 
for Hegel. But this merely "glimmers" through the fog of extremely 
abstruse exposition. The history of thought from the standpoint of 
the development and application of the general concepts and categories 
of the Logic - that's what is needed! 

Quoting on p. 306, the "famous" syllogism - "all men are mortal, 
Gaius is a man, therefore he is mortal" - Hegel shrewdly adds: 
"Boredom immediately descends when such a syllogism is heard 
approaching" - this is declared to be _due to the "otiose form," and 
Hegel makes the profound reinal'.k: "All things are a Syllogism, a 
universal which is bound together with individuality through 
particularity; but of course they are not wholes consisting of three 
propositions." [Hegel, II, 307.] 

Very good! The most common logical "figures" - are the most 
common relations of things, set forth with the pedantic thoroughness 
of a school textbook, if I may be allowed to say so. 

Hegel's analysis of syllogisms. (Individual - Particular -
Universal: I - P- U) recalls Marx's imitation of Hegel in Chapter 1 
of Capital. (177/.) 

18. 
HEGEL, II, 309. "Kant s Antinomies of Reason are just this, that 

first one determination of a Notion is made the foundation of the 
Notion, and next, and with equal necessity, the other." 

LENIN: One would have to return to Hegel for a step-by-step 
analysis of any current logic and theory qf knowledge of a Kantian, 
etc. 

Two aphorisms concerning the question of the criticism of 
modern Kantianism, Machism, etc.: 

1 .  Plekhanov criticises Kantianism (and agnosticism in general) 
more from a vulgar-materialistic standpoint than from a dialectical­
materialistic standpoint, in so far as he merely rejects their views 
from the threshold, but does not correct them (as Hegel corrected 
Kant), deepening, generalising and e�tending them, showing the 
connection and transitions of each and every· concept. 

. 

2. Marxists criticised (at the beginning of the 20th century) the 
Kantians and Humists more in the manner of Feuerbach (andBUchner) 
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than of Hegel. . . 
NB: Concerning the question of the true significance of Hegel's 

Logic: The Formation of (abstract) notions and operations with them 
already includes idea, conviction, consciousness of the law-governed 
character of the objective connection of the world. To distinguish 
causality from this connection is stupid. To deny the objectivity of 
notions, the objectivity of the universal in the individual and in the 
particular, is impossible. Consequently, Hegel is much more profound 
than Kant, and others, in tracing the reflection of the movement of 
the objective world in the movement of notions. Just as the simple 
form of value, the individual act of exchange of one given commodity 
for another, already includes in an undeveloped form all the main 
contradictions of capitalism - so the simplest generalisation, the 
first and simplest formation of notions (judgments, syllogisms, etc.) 
already denotes man's ever deeper cognition of the objective 
connection of the world. Here is where one should look for the true 
meaning, significance and role of Hegel's Logic. This NB. 

Hegel actually proved that logical forms and laws are not an empty 
shell, but the reflection of the objective world. More correctly, he did 
not prove, but made a brilliant guess. 

Aphorism: It is impossible completely to understand Marx's 
Capital, and especially its first chapter, without having thoroughly 
studied and understood the whole of Hegel's Logic. Consequently, 
half a century later none of the Marxists understood Marx! ! (178-
80) 

1 9. 
HE.GEL, Enc. Logic, 322. "As we first see them [the three branches 

of philosophy; the Logical Idea, Nature, and MindJ Nature is the 
middle term which links the others together. Nature, the totality 
immediately before us, unfolds itself into the two extremes of the 
Logical Idea and Mind. But mind is Mind only when it is mediated 
through nature . . .  Jt is Mind which cognises the Logicalldea in Nature 
and which thus raises Nah(re to. its essence. In the third place again 
the Logical Idea itself beco,,,es the mean,· it is the absolute substance 
both of mind and of nature, the universal a.ndall-pervading principle." 

LENIN: Logic is . the science of cognition. It is the theory of 
knowledge. Knowledge is the reflection of nature by man. But this is 
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not a simple, not an immediate, not a complete reflection, but the 
process of a series of abstractions, the formation and development of 
concepts, laws, etc., and these concepts, laws, etc. (thought, science 
= "the logical Idea") embrace conditionally, approximately, the universal 
law-governed character of eternally moving and developing nature. 

Here there are actually, objectively, three members: (1)  nature; 
(2) human cognition =* the human brain (as the highest product of 
this same nature), and (3) the form of reflection of nature in human 
cognition, and this form consists precisely of concepts, laws, 
categories, etc. Man cannot comprehend = reflect = mirror nature as 
a whole, in its completeness, its "immediate totality," he can only 
eternally come closer to this, creating abstractions, concepts, laws, a 
scientific picture of the world, etc., etc. (182) 

20. 
HEGEL, II, 380. "The End has turned out to be the complementary 

third term of Mechanism and Chemism; it is their truth. Since it still 
stands within the sphere of Objectivity or of the immediacy of the 
total Notion, it is still affected by externality as such; an objective 
world to which it relates itself still .'!tands opposed to it. From this side 
mechanical causality (in which generally Chemism must be included), 
still appears in this End-relation (which is external), but as subordinated 
to it and as transcended in and for itself. . . . From this results the 
nature of the subordination ofthe two previous forms of the objective 
process: the Other, which in them lies in the infinite progress, is the 
Notion which at first is posited as external to them, which is End; not 
only is the Notion their substance, but also externality is the moment 
which is essential to them and constitutes their determinateness. Thus 
mechanical or chemical technique spontaneously offers itself to the 
End-relation by reason of its character of being determined externally; 
and this relation must now be further considered." 

LENIN: Materialist Dialectics: The laws of the external world, of 
nature, which are divided into mechanical and chemical (this is very 

* Lenin uses the equal mark (=) throughout the notebooks but not always with 
the same meaning. Sometimes it means literally "is equal to" or "is the same as." 
Other times it is more of an "id est" or "that is to say." Here it obviously cannot 
be taken in any of these senses, but rather as something like, "based upon," or 
"dependent on." - Ed. 
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important) are the bases of man's purposive activity. 
In his practical activity, man is confronted with the objective 

world, is dependent on it, and determines his activity by it. 
From this aspect, from the aspect of the practical (purposive) 

activity of man, the mechanical (and chemical) causality of the world 
(of nature) appears as something external, as something secondary, 
as something hidden. 

Two forms of the objective process: Nature (mechanical and 
chemical and the purposive activity of man. The mutual relation of 
these forms. At the beginning, man's ends appear foreign ("other") in 
relation to nature. Human consciousness, science ("der Begri.ff'), 
reflects the essence, the substance of nature, but at the same time 
this consciousness is something external in relation to nature (not 
immediately, not simply, coinciding with it). 

MECHANICAL AND CHEMICAL TECHNIQUE serves human 
ends just because its character (essence) consists in its being 
determined by external conditions (the laws of nature). 

In actual fact, men's ends are engendered by the objective world 
and presuppose it - they find it as something given, present. But it 
seems to man as if his ends are taken from outside the world, and are 
independent of the world ("freedom"). (I 87-89) 

2 1 .  
HEGEL, 11, 387/. "Further, since the End is finite it has a finite 

content; accordingly it is not absolute or utterly and in and for itself 
reasonable. The Means however is the external middle of the syllogism 
which is the realisation of the End; in it therefore reasonableness 
manifests itself as such - as preserving itself in this external Other 
and precisely through this externality. In so far the Means is higher 
than the finite Ends of external usefulness: the

. 
plough is more 

honourable than are immediately those enjoyments which are procured 
by it, and are Ends. The instrument is preserved, wh'ile the immediate 
enjoyments pass away and are forgotten. IN HIS TOOLS MAN 
POSSESSES POWER OVER EXTERNAL NATURE, E VEN 
ALTHOUGH, ACCORDING TO HIS ENDS, HE FREQUENTLY IS 
SUBJECTED TO IT." [Capitals are Lenin's.] 

LENIN: The germs of historical materialism in Hegel. 
Historical materialism as one of the applications and developments 
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of the ideas of genius - seeds existing in embryo in Hegel. 
When Hegel endeavors - sometimes even huffs and puffs - to 

bring man's purposive activity under the categories of logic, saying 
that this activity is the "syllogism" (schluss), that the subject (man) 
plays the role of a "member" in the logical "figure" of the "syllogism," 
and so on-TIIENTIIATIS NOT MERELY STRETCHING APOINT, 
A MERE GAME. THIS HAS A VERY PROFOUND, PURELY 
MATERIALISTIC CONTENT. It has to be inverted: The · practical 
activity of man had to lead his consciousness to the repetition of the 
various logical figures thousands of millions of times in order that 
these figures could obtain the significance of axioms. This nota bene. 
(189/.) 

22. 
HEGEL, II, 394. "The movement of the End has now achieved 

that the moment of externality is posited not only in the Notion, and 
the Notion is not only Ought and tendency, but, as concrete totality, is 
identical with immediate Objectivity" 

LENIN: Remarkable: Hegel comes to the "Idea'' as the coincidence 
of the Notion and the object, as truth, through the practical, purposive 
activity of man. A very close approach to the view that man by his 
practice proves the objective correctness of his ideas, concepts, 
knowledge, science. (191) 

I� 28. 
HEGEL, II, 395. "The Idea is the adequate Notion: objective truth, 

or the truth as such." 
LENIN: In general, the introduction to Section ill (''The Idea") of 

Part II to the Logic [Hegel, Science of Logic, vol. II, 395-400] and 
the corresponding sections of the Encyclopedia Logic sees. 213-15 
[pp. 352-358] ARE PERHAPS THE BEST EXPOSITION OF 
DIALECTICS. Here too,c the coincidence, so to speak, oflogic and 
epistemology is shown in a remarkably brilliant way. (192) 

H. 
HEGEL, II, 399 f [On "closer determinations of the Idea"]. "First 

it is simple truth, the identity of the Notion and Objectivity as a 
universal . . . .  Secondly it is the relation of the Subjectivity, which is 
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for itself, of the simple Notion to the Objectivity which is distinct 
from it: the former is essentially the impulse to transcend this 
separation . . . .  In this relation the Idea is the process in which it sunders 
itself into i-,,dividuality and its inorganic nature, and again brings the 
latter back under the power of the subject, returning to the first simple 
universality. The self-identity of the Idea is one with the process,· and 
the thought which .{r!!es actuality from the show of purposeless 
changeability and transfigures it into the Idea must not imagine this 
truth of actuality as a dead repose or bare picture, spent and without 
impulse or motion, or as a genius [in the Roman sense of an indwelling 
Spirit], number, or abstract thought; In the Idea the Notion reaches 
freedom, and because of this the Idea contains even the harshest 
opposition,· its repose consists in the security and certainty with which 
it eternally creates and eternally overcomes it, coinciding in it with 
itself." 

LENIN: The Idea (read: Man's knowledge) is the coincidence 
(conformity) of notion and objectivity (the "universal"). This - first. 

Secondly, the Idea is the relation of the subjectivity (= man) 
which is for itself ( = independent. as it were) to the objectivity which 
is distinct (from this Idea) . . . . 

Cognition is the process of the submersion (of the mind) in an 
inorganic. nature for .the sake of subordinating it to the power of the 
subject and for the sake of generalisation (cognition of the universal 
in its phenomena) . . . . 

The coincidence of thought with the object is a process: thought 
(= man) must not imagine truth in the form of dead repose, in the 
form ofa bare picture (image), pale (lifeless), without impulse, without 
motion, like a genius, like a number, like abstract thought. 

The idea contains also the strongest contradiction, repose (for 
man's thought) consists in the firmness and certainty with which he 
eternally creates this contradiction be.tween thought and object and 
eternally overoomes it. . . . · · 

NB: Cognition is the eternal, endless approximation of thought 
to the object 1'be reflection of nature in m:an's thought must be .  
understood not "lifelessly,'.' not "abstractly," not devoid of movement, 
not without contradictions, but in the eternal process of movement, 
the arising of contradictions and their solution. (194.f) 
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25. 
HEGEL, Enc. Logic, 352f "The Idea is the Truth: for Truth is the 

correspondence of objectivity with the notion: - . . .  And yet, again, 
everything actual, in so far as it is true, is the Idea, and has its truth 
by and in virtue of the Idea alone. Every individual being is some 
one aspect of the Idea: for which, therefore, yet other actualities are 
needed, which in their turn appear to have a self-subsistence of their 
own. It is only in them altogether and in their relation that the notion 
is realised. The individual by itself does not correspond to its notion. 
It is this limitation of its existence which constitutes the finitude and 
the ruin of the individual." 

LENIN: Individual Being (an object, a phenomenon, etc.) is (only) 
one side of the idea (of truth). Truth requires still other sides ofreality, 
which likewise appear only as independent and individual (existing 
specially for themselves). Only in their totality, and in their relation is 
truth realised. 

The totality of all sides of the phenomenon, of reality and theirs 
(reciprocal) relations that is what truth is composed of. The 
relations ( = transitions = contradictions) of notions = the main content 
of logic, by which these concepts (and their relations, transitions, 
contradictions) are shown as reflections of the objective world. The 
dialectics of things produces the dialectics of ideas, and not vice versa. 

This aphorism should be expressed more popularly, without the 
word dialectics, approximately as follows: In the alternation, reciprocal 
dependence of all notions, in the identity of their opposites, in the 
transitions of one notion into another, in the eternal change, movement 
of notions, Hegel brilliantly divined PRECISELY THIS RELATION 
OF THINGS, OF NATURE. 

Hegel brilliantly divined (indeed divined, not more) the dialectics 
of things (phenomena, the world, nature) in the dialectics of concepts. 

What constitutes dialectics? 
Mutual dependence of notions, all without exception. Transitions 

of notions from one into another, all without exception. The relativity 
of opposition between notions . . .  the identity of opposites between 
notions. NB: Every notion occurs in a certain relation, in a certain 
connection with all the others. (195-97) 
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26. 
HEGEL, Enc. Logic, 358. "The idea as a process runs through 

three stages in its development. The first form of the idea is Life . . . .  
The second form is . . . the idea in the form of Knowledge, which appears 
under the double aspect of the Theoretical and Practical idea. The 
process of knowledge eventuates in the restoration of the unity enriched 
by difference. This gives the third form of the idea, the Absolute 
Idea . . . . " 

LENIN: The idea is "truth." The idea, i.e., truth as a process 
for truth is a process - passes in its development through three stages: 
(1) life;. (2) the process of knowledge, which includes human practice 
and technique (see above); (3) the stage of the absolute idea (i.e., of 
complete truth). 

Life gives rise to the brain. Nature is reflected in the human 
brain. By checking and applying the correctness of these reflections 
in his practice and technique, man arrives at objective truth. 

Truth is a process. From the subjective idea, man advances 
towards objective truth through "Practice" (and technique). (201) 

[On Hegel, Science of Logic, II, Subjective Logic, Sect. 3, Ch. 
I. Life (pp. 401 j) and Enc. Logic, sect. 216 (pp. 358.1).J 

The question of Life does not belong to "logic as it is commonly 
imagined." If, however, the subject-matter of logic is truth, and "truth 
as such essentially is in cognition," then cognition has to be dealt with 
- in connection with cognition it is already necessary to speak of 
life. 

. 

The idea of including life in logic is comprehensible-and brilliant 
- from the standpoint of the process of the reflection of the objective 
world in the (at first individual) consciousness of man and of the 
testing of this consciousness (reflection) through practice - see: 
"Consequently the original Judgment of Life consists in this, that it 
separates itself as individual subject from the objective, . . . " [Science 
of Logic, II, 404]. 

Life = individual subject separates itself from the objective. 
Only in their connection are the individual limbs of the body 

what they are. A hand, separated from the body, is a hand only in 
name (Aristotle). 

"Inorganic nature which is subdued by the living being suffers 
this because it is in itself (virtually] the same as life is for itself 
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[actually]."[Enc. Logic, sect. 219, p. 361 .] 
Invert it = pure materialism. Excellent, profound, correct I And 

also NB: shows how extremely correct and apt are the terms "an 
sich" and "for sich" l I 

If one considers the. relation of subject to object in . logic, one 
must take into account also the general premises of Being of the 
concrete subject (=life of man) in the objective surroundings. (201/.) 

27. 
HEGEL, Science of Logic, II 426/. [Speaking of Kant's "thing-in­

itself' as an absolute beyond cognition]. " . . .  that empty Thinghood­
in-itself; the error of taking this relation of the untruth of Cognition 
as valid has become the universal opinion of modern times. 

"But Cognition must by its own process resolve its finitude and 
therefore its contradictions." 

LENIN: Kant took the finite, transitory, relative, conditional character 
of human cognition (its categories, causality, etc., etc.) as subjectivism, 
and not as the dialectics of the idea (= of nature itself), divorcing 
cognition from the object. 

But the process of cognition leads it to objective truth. (207) 

2$. 
HEGEL, II, 429. "It is one-sided to imagine analysis in such a 

manner as though nothing were in the object except what has been put 
into it; and it is equally one-sided to think that the determinations 
which result are simply taken out of it. The former idea is of course 
the thesis of subjective idealism, which in analysis takes the activity 
of Cognition only as a one-sided positing beyond which the Thing-in­
itself remains hidden; the latter idea belongs to so-called realism, 
which takes the subjective Notion as an empty identity that absorbs 
the thought-determinations from without . . . .  But the two moments 
cannot be separated; in its abstract form, into which analysis 
elaborates it, the logical is certainly present only in Cognition; while 
conversely it is not only something posited but also something which 
is in itself." 

LENIN: Hegel against subjective idealism and "realism." 
Logical concepts are subjective so long as they remain "abstract," 

in their abstract form, but at the same time they express also the 
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Things-in-themselves. Nature is both concrete and abstract, both 
phenomenon and essence, both moment and relation. Hum.an concepts 
are subjective in their abstractness, separateness, but objective as a 
whole in the process, in the sum-total, in the tendency, in the source. 

Very good in section 225 (Enc. Logic) where "cognition" 
("theoretical") and "will," "practical activity," are depicted as two 
sides, two methods, two means of abolishing the "one-sidedness" 
both of subjectivity and of objectivity. (208) 

29. 
HEom.., Il, 460. "The Idea, in so far as the Notion is now for 

itself the Notion determinate in and for itself, is the Practical Idea, or 
Action." 

LENIN: Hegel on practice and the objectivity of cognition. 
Theoretical cognition ought to give the object in its necessity, in 

its all-sided relations, in its contradictory movement, in and for itself. 
But the human notion "definitively" catches this objective truth of 
cognition, seises and masters it, only when the notion becomes "being­
for-itself' in the sense of practice. That is, the practice of man and of 
mankind is the test, the criterion of the objectivity of cognition. Is 
that Hegel's idea? It is necessary to return to this . . .  undoubtedly, in 
Hegel practice serves as a link ill the analysis of the process of 
cognition, and indeed as the transition to objective ("absolute,'' 
according to Hegel) truth. Marx, consequently, clearly sides with Hegel 
in introducing the criterion of practice into the theory of knowledge: 
see the Theses on Feuerbach. 

[Lenin quotes most of Hegel, Il, 460, under the heading "Practice 
in the theory of knowledge," with the following comments:] 

Alias: Man's consciousness not only reflects the objective world, 
but creates it. 

The notion (= man), as subjective, again presupposes an otherness 
which is in itself (= nature independent of man). This notion (= man) 
is the impulse to realise itself, to give itself objectivity in the objective 
world through itselfi and to realise (fulfill) itself. 

In the theoretical idea (in the sphere of theory) the subjective 
notion (cognition?), as the universal and in and for itself indeterminate, 
stands opposed to the objective world, from which it obtairis 
determinate content and fulfillment. 
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In the practical idea (in the sphere of practice) this notion as the 
actual (acting?) stands opposed to the actual. 

The self-certainty which the subject (here . suddenly instead of 
"Notion") has in its being in and for itself, as a determinate subject, is 
a certainty of its own actuality and of the non-actuality of the world. 

(i.e., that the world does not satisfy man and man decides to 
change it by his activity.) 

The essence: The "good" is a "demand of external actuality," 
i.e., by the "good" is understood man's practice the demand (1)  
also of external actuality (2). 

Practice is higher than (theoretical) knowledge, for it has not 
only the dignity of universality, but also of immediate actuality. (212/.) 

30. 
HEGEL, II, 463. " . . .  Cognition knows itself only as apprehension, 

as the self-identity of the Notion . . . .  " [Lenin quotes to last line of the 
paragraph, ending " . . .  Idea of the True."] 

LENIN: Cognition . . .  finds itself faced by that which truly is as 
actuality present independently of subjective opinions (positing). (This 
is pure materialism!) Man's will, his practice, itself blocks the 
attainment of its end . .  .in that it separates itself from cognition and 
does not recognise external actuality for that which truly is (for 
objective truth). What is necessary is the union of cognition and 
practice. 

And immediately following this: 
"But it makes this transition through itself." (The transition of 

the idea of truth into the idea of the Good, of theory into practice, and 
vice versa.) "In the syllogism of action one premise is the immediate 
relation of the good end to actuality, of which it makes itself master, 
directing it (in the second premise) as external means against external 
actuality." [Ibid., II, 463.] 

The "syllogism of action" . . .  For Hegel action, practice, is a logical 
"syllogism," a figure of logic. And that is true! Not, of course, in the 
sense that the figure of logic has its other being in the practice of man 
(= absolute idealism), but vice versa: Man's practice, repeating itself 
a thousand million times, becomes consolidated in man's consciousness 
by figures of logic. Precisely (and only) on account of this thousand­
million-fold repetition, these figures have the stability of a prejudice, 
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and axiomatic character. 
First premise: "The good end (subjective end) versus actuality 

("external actuality"). 
Second premise: The external means (instrument), (objective). 
Third premise or conclusion: The coincidence of subjective and 

objective, the test of subjective ideas, the criterion of objective truth. 
(215-1 7) 

3 1 .  
HEGEL, n, 465. "By the activity of the objective Notion its external 

actuality is altered, and its determination is accordingly transcended; 
and by this very process it loses merely apparent reality, external 
determinability, and nullity, and it is thus posited as being in and for 
itself" [Lertin quotes most of the remainder of p. 465 together with 
the opening sentence of p. 466 (Ch. Ill, The Absolute Idea).] 

"The Absolute Idea has now turned out to be the identity of the 
Theoretical and the Practical Idea; each of these by itself is one­
sided . . . . " 

LENIN: The activity of man, who has constructed an objective 
picture of the world for himself, changes external actuality, abolishes 
its determinateness ( = alters some sides or other, qualities, of it), and 
thus removes from it the features of Semblance, externality and nullity, 
and makes it as being in and for itself (= objectively true). 

The result of activity is the test of subjective cognition and the 
criterion of OBJECTIVITY WHICH TRULY IS. 

The unity of the theoretical idea (of knowledge) and of practice 
- this NB - and this unity precisely in the theory of knowledge, for 
the resulting sum is the "absolute idea" (and the idea - "the objectively 
true"). (218f) 

32. 
HEGEL, II, 473. "This equally synthetic and analytic moment of 

the Judgment. by which the original universal determines itself out of 
itself to be its own Other, may rightly be called the dialectic moment." 

LENIN: One of the definitions of dialectics. 
[He interprets this passage as containing three elements.] 
(1) the determination of the concept out of itself (the thing 

itself must be considered in its relations and in its development); 
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(2) the contradictory nature of the thing itself (the other of 
itself), the contradictory forces and tendencies in each phenomenon; 

(3) the union of analysis and synthesis. Such, apparently, are 
the elements of dialectics. 

One could perhaps present these elements in greater detail as 
follows: 

( 1) the objectivity of consideration (not examples, not 
divergences, but the Thing-in-itself). 

(2) the entire totality of the manifold relations of this thing to 
others. 

(3) the development of this thing (phenomenon, respectively, 
its own movement, its own life.) 

(4) the internally contradictory tendencies (and sides) in this 
thing. 

(5) the thing (phenomenon, etc.) as the sum and unity of 
opposites. 

(6) the struggle, respectively unfolding, of these opposites, 
contradictory strivings, etc. 

(7) the union of analysis and synthesis - the break-down of 
the separate parts and the totality, the summation of these parts. 

(8) the relations of each thing (phenomenon, etc.) are not only 
manifold, but general, universal. Each thing (phenomenon, process, 
etc.) is connected with every other. 

(9) not only the unity of opposites, but the transitions of every 
determination, quality, feature, side, property into every other (into its 
opposite?). 

( 10) the endless process of the discovery of new sides, relations, 
etc. 

( 1 1 )  the endless process of the deepening of man's knowledge 
of the thing, of phenomena, processes, etc.,  from appearance to 
essence and from less profound to more profound essence. 

( 1 2) from co-existence to causality and from one form of 
connection and reciprocal dependence to another, deeper, more general 
form. 

( 1 3)  the repetition at a higher stage of  certain features, 
properties, etc., of the lower and 

( 14) the apparent return to the old (negation of the negation). 
( 15) the struggle of content with form an( onversely. The 
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throwing off of the form, the transformation of the content. 
( 16) the transition of quantity into quality and vice versa (15 

and 16 are examples of 9). 
In brief, dialectics can be defined as the doctrine of the unity· of · 

opposites. This embodies the essence of dialectics, but it requires 
explanations and development. (221-23) 

33. 
HEGEL, II, 476. "To hold fast the positive in its negative, and the 

content of the presupposition in the result, is the most important part 
of rational cognition . . . . " 

LENIN: Not empty negation, not feeble negation, not skeptical 
negation, [nor] vacillation and doubt are characteristic and essential 
in dialectics - which undoubtedly contains the element of negation 
and indeed as its most important element - no, but negation aS a 
moment of development, retaining the positive, i.e., without any 
vacillations, without any eclecticism. (226) 

34. 
HEGEL, II, 477. "The first or immediate term is the Notion in 

itself, and therefore is the negative only in itself; the dialectic moment 
with it therefore consists in this, that the distinction which it implicitly 
contains is posited in it. The second term on the other hand is itself 
the determinate entity, distinction or relation; hence with it the dialectic 
moment consists in the positing of the unity which is contained in it." 

LENIN: In relation to the simple and original, "first," positive 
assertions, propositions, etc., the "dialectical moment," i.e., scientific 
consideration, demands the demonstration of difference, connection, 
transition. Without that the simple positive assertion is incomplete, 
lifeless, dead. In relation to the "second," negative proposition, the 
"dialectical moment" demands the demonstration of "unity," i.e., of 
the connection of negative and positive, the presence of this positive 
in the negative. From assertion to negation -from negation to "un.ity" 
with the asserted - without this dialectics becomes empty negation, 
a game, or skepsis. (227) 
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35. 
HEGEL, II, 477. "But formal thought makes identity its law, and 

allows the contradictory content which lies before it to drop into the 
sphere of sensuous representation, into space and time, where the 
contradictory terms are held apart in spatial and temporal juxtaposition 
and thus come before consciousness without being in contact." 

LENIN: "Come before consciousness without mutual contact" (the 
object) - that is the essence of anti-dialectics. It is only here that 
Hegel has, as it were, allowed the ass's ears of idealism to show 
themselves - by referring time and space (in connection with 
sensuous representation) to something lower compared with thought. 
Incidentally, in a certain sense, sensuous representation is, of course, 
lower. The crux lies in the fact that thought must apprehend the whole 
"representation" in its movement, but for that thought must be 
dialectical. Is sensuous representation closer to reality than thought? 
Both yes and no. Sensuous representation cannot apprehend movement 
as a whole, it cannot, for example, apprehend movement with a speed 
of 186,000 miles per second, but thought does and must apprehend 
it. Thought, taken from sensuous representation, also reflects reality; 
time is a form of being of objective reality. Here, in the concept of 
time (and not in the relation of sensuous representation to thought) is 
the idealism of Hegel. (22 8) 

36. 
HEGEL, II, 485 . "For the Idea posits itself as the absolute unity 

of the pure Notion and its Reality, and thus gathers itself into the 
immediacy of Being; and in doing so, as totality in this form, it is 
Nature." 

LENIN: NB: In the Encyclopedia Logic, addendum to par. 244, 
the last sentence of the book reads: "We began with Being, abstract 
Being: where we now are we also have the Idea as Being: but this Idea 
which has Being is Nature." 

This sentence on the last page of the Logic [next to last in the 
English edition] is highly noteworthy. The transition of the logical 
idea to nature. It brings one within a hand's grasp of materialism. 
Engels was right when he said that Hegel's system was materialism 

356 I Reader in Marxist Philosophy 



turned upside down. 
End of the Logic, Dec. 17, 1914. (234) 

B. ON HEGEL'S HISTORY OF PHILOSOPHY 

37. 
HEGEL, I, 27. "As concrete, this [philosophical] activity is a 

succession of processes in development which must be represented not 
as a straight line drawn out into vague infinity, but as a circle returning 
within itself, which, as periphery, has very many circles, and whose 
whole is a large number of processes in development turning back 
within themselves." 

LENIN: A very profound correct comparison! ! Every shade of 
thought = a circle on the great circle (a spiral) of the development of 
human thought in general. (247) 

38. 
HEGEL, I, 240 [On the Eleatic School] .  "We here find the 

beginning of dialectic, i.e., simply the pure movement of thought in 
Notions; likewise we see the opposition of thought to outward 
appearance or sensuous Being, or of that which is implicit to the 
being-for-another of this implicitness, and in the objective existence 
we see the contradiction which it has in itself, or dialectic proper." 

LENIN: Two characteristics; two typical features. 
Here are essentially two determinations (determinations, not 

definitions) of dialectics: 
(a) "the pure movement of thought in Notions"; 
(b) "in the (very) essence of objects (to elucidate) (to reveal) the 

contradiction which it (this essence) has in itself (dialectics proper)." 
In other words, this "fragment" of Hegel's should be reproduced 

as follows: 
Dialectics in general is "the pure movement of thought in Notions" 

(i.e., putting it without the mysticism of idealism: human concepts 
are not fixed but are eternally in movement, they pass into one another, 
they flow into one another, otherwise they do not reflect living life. 
The analysis of concepts, the study of them, the "art of operating 
with them" (Engels) always demands study of the movement of 
concepts, of their interconnection, of their mutual transitions). 
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In particular, dialectics is the study of the opposition of the Thing-
in-itself (Ansich), of the essence, substratum, substance - from the 
appearance, from "Being-for-Others." (Here, too, we see a transition, 
a flow from the one to the other: The essence appears. The appearance 
is essential.) Human thought goes endlessly deeper from appearance 
to essence, from essence of the first order, as it were, to essence of 
the second order, and so on without end. 

Dialectics in the proper sense is the study of contradiction in the 
very essence of objects; not only are appearances transitory, mobile, 
fluid, demarcated only by conventional boundaries, but the essence of 
things is so as well. (252-54) 

39. 
HEGEL, I, 264. "Dialectic is either (a) external dialectic, in which 

this movement is different from the comprehension of the movement, 
or (b) not a movement of our intelligence only, but what proceeds 
from the nature of the thing itself, i.e .. frOm the pure Notion of the 
content." 

[Lenin quotes most of this para, to middle of p. 265.] 
LENIN: Regarding the question of dialectics and its objective 

significance . . . . 
With the "principle of development" in the 20th century (indeed, 

at the end of the 19th century also) "all are agreed." Yes, but this 
superficial, not thought out, accidental, philistine "agreement'' is an 
agreement of such a kind as stifles and vulgarises the truth. - If 
everything develops, then everything passes from one into another, 
for development as is well known is nota simple, universal and eternal 
growth, enlargement (or simple diminution), etc. - If that is so, then, 
in the first place, evolution has to be understood more exactly, as the 
arising and passing away of everything, as mutual transitions. -And, 
in the second place, if everything develops, does not that apply also to 
the most general concepts and categories of thought? If not, it means 
that thinking is not connected . with being. If it does, it means that 
there is a dialectics of concepts and a dialectics of cognition which 
has objective significance. (255/) 

40. 
HEGEL, I, 273 f [On Aristotle's critique of Zeno's paradoxes on 
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motion]. "// we wish to make motion clear to ourselves, we say that 
the body is in one place and then it goes to another; because it moves, 
it is no longer in the first, but yet not in the second; were it in either 
it would be at rest. Where then is it? If we say that it is between both, 
this is to convey nothing at all, for were it between both, it would be 
in a place, and this presents the same difficulty. But movement means 
to be in this place and not to be in it, and thus to be in both alike; this 
is the continuity of space and time which first makes motion possible." 

LENIN: NB correct! 
Movement is the presence of a body in a definite place at a given 

moment and in another place at another, subsequent moment - such 
is the objection which Chemov repeats (see his Philosophical Studies) 
in the wake of all the "metaphysical" opponents of Hegel. 

This objection is incorrect: (I) it describes the result of motion, 
but not motion itself, (2) it does not show, it does not contain in itself 
the possibility of motion; (3) it depicts motion as a sum, as a 
concatenation of states of rest, that is to say, the (dialectical) 
contr.adiction is not removed by it, but only concealed, shifted, 
screened, covered over. 

"What makes the difficulty is always thought alone, since it keeps 
apart the moments of an object which in their separation are really 
united." [Hegel, ibid., I, 274.] 

We cannot imagine, express, measure, depict movement, without 
interrupting continuity, without simplifying, coarsening, 
dismembering, strangling that which is living. The representation of 
movement by means of thought always makes coarse, kills - and 
not only by means of thought, but also by sense-perception, and not 
only of movement, but every concept. 

And in that lies the essence of dialectics. 
And precisely this essence is expressed by the formula: The unity, 

identity of opposites. (259f) 

4 1 .  
HEGEL, I, 292. '�When water in its decomposition revea� hydrogen 

and oxygen, that means, according to them [the natural scientists], 
'these last have not arisen for they were already there as such, as the 

parts of which the water subsists.' But they can neither demonstrate 
water in crystal nor oxygen and hydrogen in water, and the same is 
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true of 'latent heat. ' As we find in all expression of perception and 
experience, as soon as men speak, there is a Notion present; it cannot 
be withheld, for in consciousness there always is a touch of universality 
and truth." 

LENIN: Quite right and important - it is precisely this that Engels 
repeated i� more popular form, when he wrote that natural scientists 
ought to know that the results of natural science are concepts, and 
that the art of operating with concepts is not inborn, but is the result 
of 2,000 years of the development of natural science and philosophy. 

The concept of transformation is taken narrowly by natural 
scientists and they lack understanding of dialectics. (264) 

Hegel's logic .cannot be applied in its given fonn, it cannot be 
taken as given. One must separate out from it the logicl;l.1 
(epistemological) nuances, after purifying them from Idea-mysticism; 
that is still a big job. (266) 

42. 
HEGEL, I, 410/ " . . .  That which is held by me as truth and right is 

spirit of my spirit. But what spirit derives from itself must come from 
it as from the spirit which acts in a universal manner. and not from its 
passions, likings, and arbitrary desires. These, too, certainly come 
from something inward which is 'implanted in us · by nature, ' but that 
which is only in a natural way our own, for it belongs to the particular; 
high above it is true thought, the Notion, the rational." 

LENIN: Intelligent idealism is closer to intelligent materialism than 
stupid materialism. [Lenin then restates this judgment]: 

Dialectical idealism instead of intelligent; metaphysical, 
undeveloped, dead, crude, rigid [materialism] instead of stupid. (276) 

43. 
HEGEL, I, 466. "That the universal should in Philosophy be given 

a place of such importance that only the universal can be expressed, 
and the ' this' which is meant, cannot, indicates a state of consciousness 
and thought which the philosophic culture of our time has not yet 
reached . . . .  Thought contains only the universal, the 'this' is only in 
thought; if I s�y ' this' it is the most universal of all." 

LENIN: Thereby Hegel hits every materialism except dialectical 
materialism. NB. 
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Hegel seriously "believed," thought, that materialism as a 
philosophy was impossible, for philosophy is the science of thinking, 
of the universal, but the universal is a thought. Here he repeated the 
error of the same subjective idealism that he always called "bad" 
idealism. Objective (and still more, absolute) idealism came very close 
to materialism by a zigzag (and a somersault), even partially became 
transformed into it. 

The Cyrenaics held sensations for the truth, "the truth is not 
what is in sensation, the content, but is itself sensation." [Hegel, I, 
473.] NB: the Cyrenaics and Mach and Co. (Phenomenologists a la 
Mach & Co., inevitably become idealists on the question of the 
universal, "law," "necessity," etc.) (277f) 

44. 
LENIN [on Hegel on Plato, ibid., 11, 1-1 17]: The significance of 

the universal is contradictory: It is dead, impure, incomplete, etc., 
etc., but it alone is a stage towards knowledge of the concrete, for we 
can never know the concrete completely. The infinite sum of general 
conceptions, laws, etc., gives the concrete in its completeness. 

NB: the dialectics of cognition. The movement of cognition to 
the object can always only proceed dialectically: To retreat in order to 
hit more surely - to fall back the better to leap (to know?). Converging 
and diverging lines: Circles which touch one another. Nodal point = 
the practice of mankind and of human history. 

These nodal points represent a unity of contradictions, when 
Being and not-Being, as vanishing moments, coincide for a moment, 
in the given moments of the movement ( = of technique, of history, 
etc .) 

In analysing Plato's dialectics, Hegel once again tries to show 
the difference between subjective, sophistic dialectics and objective 
dialectics. 

Hegel dilates at length on Plato's "Philosophy of Nature," the 
ultra-nonsensical mysticism of ideas, such as that "triangles form the 
essence of sensuous things" [Hegel, ibid., p. 86], and such mystic 
nonsense. That is highly characteristic! The mystic-idealist-spiritualist 
Hegel (like all official, clerical-idealist philosophy of our day) extols 
and expatiates on mysticism, idealism in the history of philosophy, . 
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while ignoring and slighting materialism. Cf Hegel on Democritus -
nil ! !  On Plato a huge mass of mystical slush. (2 79-82) 

45. 
LENIN [On Hegel on Aristotle, II, 1 17-23 1] :  Incorrect, says Hegel, 

is the generally held opinion that the philosophy of Aristotle is "realism" 
"empiricism" in contrast to the idealism of Plato (Here again, Hegel 
clearly squeezes in a great deal under idealism.) 

In presenting Aristotle's polemic against Plato's doctrine on ideas, 
Hegel suppresses its materialistic features. 

Hegel perceives the idealism of Aristotle in his idea of god. (Of 
course, it is idealism, but more objective and further removed, more 
general than the idealism of Plato, hence in the philosophy of nature 
more frequently = materialism.) 

Aristotle's criticism of Plato's "ideas" is a criticism of idealism 
as idealism in general: For whence concepts, abstractions, are derived, 
thence come also "law" and "necessity," etc. The idealist Hegel in 
cowardly fashion fought shy of the undermining of the foundations 
of idealism by Aristotle (in his criticism of Plato's ideas). 

When one idealist criticises the foundations of idealism of another 
idealist, materialism is always the gainer thereby. Cf Aristotle versus 
Plato, etc., Hegel versus Kant, etc. 

Hegel, the supporter of dialectics, could not understand the 
dialectical transition from matter to motion, from matter to 
consciousness - especially the second. Marx corrected the error (or 
weakness?) of the mystic. 

NB: Not only is the transition from matter to consciousness 
dialectical, but also that from sensation to thought, etc. 

What distinguishes the dialectical transition from the un-dialectical 
transition? The leap. The contradiction. The interruption of 
gradualness. The unity (identity) of Being and not-Being. 

"In nature" concepts do not exist "in this freedom" (in the freedom 
of thought and the fantasy of man!). "In nature" they (concepts) 
have "flesh and blood." - That is excellent! But it is materialism. 

· Human concepts are the soul of nature - this is only a mystical way 
of saying that in human concepts nature is reflected in a distinctive 
way (this NB: in a distinctive and dialectical way !). 

PP. 137-53 solely on the Metaphysics of Aristotle! Everything 
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essential that he has to say against Plato's idealism is suppressed! In 
particular, there is suppressed the question of existence outside man 
and humanity! = the question of materialism! (282-85) 

c. A COMMENT ON HEGEL'S ENCYCLOPEDIA Loorc 

46. 
LENIN: The concept (cognition) reveals the essence (the law of 

causality, identity, difference, etc.) in Being (in immediate phenomena) 
- such is actually the general course of all human cognition (of all 
science) in general. Such is the course also of natural science and 
political economy (and history). So far, Hegel' s  dialectic is a 
generalisation of the history of thought. To trace this more concretely 
and in greater detail in the history of the separate sciences seems an 
extraordinarily rewarding task. In logic, the history of thought must, 
by and large, coincide with the laws of thinking. 

It is strikingly evident that Hegel sometimes passes from the 
abstract to the concr�te (Being (abstract) - Determinate Being 
(concrete) - Being-for-itself) and sometimes the other way round 
(the subjective Notion - the Object - Truth (the Absolute Idea). Is 
not this the inconsistency of an idealist (what Marx called the mysticism 
of ideas in Hegel)? Or are there deeper reasons? (e.g., Being = Nothing 
- the idea of Becoming, of development). First of all impressions 
flash by, then Something emerges - afterwards the concepts of quality 
(the determination of the thing or the phenomenon) and quantity are 
developed. After that study and reflection direct thought to cognition 
of identity - of difference - of Ground - of the Essence versus 
the Phenomenon- of causality; etc. All these moments (steps, stages, 
processes) of cognition move in the direction from the subject to the 
object, being tested in practice and arriving through this test at truth 
(= the Absolute Idea). 

If Marx did not leave behind him a "Logic" (with a capital letter), 
he did leave the logic of Capital, and this ought to be utilised to the 
full in this question. In Capital, Marx applied to a single science logic, 
dialectics and the theory of knowledge of materialism (three words 
are not needed: it is one and the same thing) which has taken everything 
valuable in Hegel and developed it further. 
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The history of capitalism and the analysis of the concept summing 
it up. 

The beginning - the most simple, ordinary, mass, immediate 
"Being"; the single commodity ("Sein" in political economy); The 
analysis of it as a social relation. A double analysis, deductive and 
inductive - logical and historical (forms of value). 

Testing by facts or by practice respectively, is to be found here 
in each step of the analysis. (318-20) 

D. ON ARISTOTLE'S METAPHYSICS 

47. 
LENIN: Amass of extremely interesting, lively, naive (fresh) ma:tter 

which introduces philosophy and is replaced in the expositions by 
scholasticism, by the result without movement, etc. 

Clericalism killed what was living in Aristotle and perpetuated 
what was dead. 

Highly characteristic and profoundly interesting (in the beginning 
of the Metaphysics) are the polemic with Plato and the "puzzling" 
questions, delightful for their naivete, and doubts regarding the 
nonsense of idealism. And all this along with the most helpless confusion 
about the fundamental, the concept and the particular. 

NB: At the beginning of metaphysics the stubborn struggle against 
Heraclitus, against his idea of the identity of Being and not-Being (the 
Greek philosophers approached close to dialectics but could not cope 
with it). Highly characteristic in general, throughout the whole book, 
everywhere, are the living germs of dialectics and inquiries about it. 

In Aristotle, objective logic is everywhere confasedwith subjective 
logic and, moreover, in such a way that everywhere objective logic is 
visible. There is no doubt as to the objectivity of cognition. There is a 
naive faith in the power of reason, in the force, power, objective truth 
of cognition. And a naive confusion, a helplessly pitiful confusion in 
the dialectics of the universal and the particular - of the concept and 
the sensuously perceptible reality of individual objects, things, 
phenomena. 

Scholasticism and clericalism took what was dead in Aristotle, 
but not what was living, the inquiries, the searchings, the labyrinth, 
in which man lost his way. 
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Aristotle's logic is an inquiry, a searching, an approach to the 
logic of Hegel - and it, the logic of Aristotle (who everywhere, at 
every step, raises precisely the question of dialectics), has been made 
into a dead scholasticism, by rejecting all the searchings, waverings 
and modes of framing questions. What the Greeks had was precisely 
modes of framing quetsions, as it were tentative systems, a naive 
discordance of views, excellently reflected in Aristotle. (367-69) 

48. 
LENIN [on Bk. M (XIII)] : Aristotle again returns to a criticism of 

Pythagoras' theory of numbers (and Plato's theory of ideas), 
independent of sensible things. 

Primitive idealism: The universal (concept, idea) is a particular 
being. This appears wild, monstrously (more accurately, childishly) 
stupid. But is not modem idealism, Kant, Hegel, the idea of God, of 
the same nature (absolutely of the same nature)? Tables, chairs and 
the ideas of table and chair; the world and the idea of the world (God); 
thing and "noumenon," the unknowable "Thing-in-itself;" the 
connection of the earth and the sun, nature in general - and law, 
logos, God. The dichotomy of human knowledge and the possibility 
of idealism ( = religion) are given already in the first, elementary 
abstraction ("house" in general and particular houses). 

The approach of the (human) mind to a particular thing, the 
taking of a copy (= a concept) of it is not a simple, immediate act, a 
dead mirroring, but one which is complex, split into two, zigzag like, 
which includes in it the possibility of the flight of fantasy from life; 
more than that: The possibility of the transformation (moreover, an 
unnoticeable transformation, of which man is unaware) of the abstract 
concept, idea, into afantasy (in the final analysis = God). For even in 
the simplest generalisation, in the most elementary general idea ("table" 
in general), there is a certain bit of fantasy. (Vice versa, it would be 
stupid to deny the role of fantasy, even in the strictest science; 
cf. Pisarev on useful dreaming, as an impulse to work, and on empty 
daydreaming.) (372/.) 

49. 
ArusTOTLE [Metaphysics, Bk. M (XIII), Ch. 2): "Again, the solid 

is a sort of substance; for it already has in a sense completeness. But 
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how can lines be substances? Neither as a form or shape, as the soul 
perhaps is, nor as matter, like the solid; for we have no experience of 
anything that can be put together out of lines or planes or points, 
while if these had been a sort of material substance, we should have 
observed things which could be put together out of them." 

LENIN: Naive expression of the "difficulties" of the .. philosophy 
of mathematics" (to use modem language). [But, Aristotle, in Ch. 3) 
solves these difficulties excellently, distinctly, clearly, materialistically 
(mathematics and other sciences abstract one of the aspects of a 
body, phenomenon, life). But the author does not consistently maintain 
this point of view. (373) 
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paleontologist; known for his 
remarkable collection of English 
fossils. 

Mayer, Julius Robert Von (1814-1878) 
German physician and scientist; 
one of the founders of the theory 
of mechanical heat and the law of 
the conservation of energy. 

Mehring, Franz (1846-1919) 
German Marxist historian and 
literary critic ;  edited many 
unpublished manuscripts of Marx 
and Engels, and wrote the 
biography, Karl Marx, 1 918. 

Mendelssohn, Moses (1729-1786) 
German philosopher; pioneer of 
the German Enlightenment and of 
the romantic movement. 

Menshikov, Mikha.il Osipovich 
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(1859-1918) 
Russian journalist; a former liberal 
who later defended Tsar-ism, was 
frequently called Judas Menshikov 
by revolutionaries. 

Mignet, Franrois Auguste Marie 
(1796-1884) 
French historian and journalist; 
friend of Thiers; author, History 
of the French Revolution, 1824. 

Mikhailovsky, Nikolai 
Konstantinovich (1842-1904) 
Russian sociologist and publicist, 
leader of liberal Narodism and 
opponent of Marxism. 

MU� James (1773-1836) 
English historian, philosopher, and 
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father of John Stuart Mill. 

Moleschott, Jakob (1822-1893) 
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"The Life Cycle" 1852, and "The 
Oneness of Life," 1864. 

Montesquieu, Charles Louis, Baron de 
(1689-1755) 
French historian and political 
philosopher; theoretician of 
constitutional monarchy; author, 
The Spirit of Laws, 1748. 
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French Utopian communist 
philosopher and poet; author, 
Code de la Nature, 1755, a work 
long attributed to Diderot. 

Morgan, Lewis Henry (1818-1881) 
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Mlllberger, Arthur (1847-1907) 
German Proudhonist, author of 



article, "The Housing Question" 
in Volksstaat, 1872, which Engels 
criticised. in his The Housing 
Question. 

Munier, Thomas (c. 1489-1525) 
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Reformation and of the German 
peasants in the Peasant War; set 
up a communist theocracy. 

N. 
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English mathematician and 
astronomer; his Principia 
Mathematica was the crowning 
work of the scientific revolution 
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Oken, Lorenz. (1779-1851) 
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"philosophical" naturalist. 

Ostwald, Wilhelm (1853-1932) 
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Owen, Robert (1771-1858) 
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manufacturer and social reformer; 
built "model" industrial 
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Society, 3 vols, 1813- 14. 
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eanon, Karl (1857-1936) 

English · statistical . bi:ologist;· 
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o/Science, 1899. 

•Uat, J. S. Henri ( 1850-1909) 

French physicist; writer on atomic 
theory, electricity, magnetism, 
thermodynamics. 

Petr.old, Joseph (1 862-1929) 
German philosopher, follower of 
Avenatius; author, "Introduction 
to the Philosophy of Pure 
Experience." 

Pisarel', Dmitry ll'anol'ieh ( 1840-
1868) 
Russian literary critic, materialist 
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democrat. 

P"lato (428-348 a.c.) 
Greek philosopher, founder of the 
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Dialogues, including the Republic, 
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Plekhanol', Georgi .f.'. (1856-1918) 
Russian philosopher who turned 
to Marx.ism from Populism. His 
works exerted a strong influence 
on Lenin and the Russian 
revolutionary movement; author, 
"The Development of the Monist 
View of History," 1895 (Eng. title, 
In Defence of Materialism), 
published under the pseudonym, 
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on historical materialism. 

Poincare, Henri (1854-1912) 
French mathematician and 
physicist; important figure in 
European positivism; author, 

' Science and Hypothesis, 1902; 
Value a/Science, 1905; Science and 
Method, 1909. 

Priestley, Joseph (1733-1804) 
English clergyman and scientist; 
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Proudhon, Pierre Joseph (1809-1865) 
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French · economist and political 
theorist; father of French 
"mutualism" and advocate of "free 
credit" schemes; author, System of 
Economical Contradictions; or, 
The Philosophy of Poverty, 1846. 

Pythagoras (c.572-497 B.c.) 
S emi-mythical founder of a 
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ancient Greek world; taught that 
numbers and mathematical 
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Regnault, Henri Victor ( 1810-1878) 
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Rey, Abel (1873-1940) 
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to Science, University of Paris. 

Ricardo, David ( 1772-1823) 
English banker and economist; 
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work, Principles of Economics and 
Taxation, 1 8 17. 

Righi, Augusto ( 1850-1920) 
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on theory of electricity and the 
structure of matter. 

Robespierre, Maximilien (1758-1794) 
French revolutionary, leader of the 
Jacobins and of the "Reign of 
Terror"; sought to impose Deism 
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Robinet, Jean Baptiste Rene (1723-
1789) 
French philosopher who taught a 
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author, De la Nature, 4 vols.,  

378 1 Reader in Marxist Philosophy 

1763-68. 
Rousseau, Jean Jacques ( 1712-1778) 

French philosopher and social 
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political thought through his 
Discourse on the Origin of 
Inequality, 1754, and The Social 
Contract, 1762. 
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Saint-Simon, Claude Henri, Count de 

( 1760-1 825) 
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of a new science of society and of 
the abolition of economic 
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Schelling, Friedrich Wilhelm Joseph 
Von (1775-1854) 
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called to University of Berlin, on 
accession of Friederick Wilhelm 
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Schmidt, Conrad ( 1863-1932) 
German neo-Kantian socialist 
writer on economics and politics; 
adherent of the B ernstein 
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democracy. 

Schorlemmer, Carl ( 1834-1892) 
German chemist and communist; 
friend of Marx and Engels; became 
professor of chemistry at 
Manchester and Fellow of the 
Royal Society. 

Secchi, Father Pietro Angelo ( 1818-
1878) 
Italian astronomer and Jesuit 
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work in spectroscopy and as a 
pioneer in classifying stars by their 
spectra. 
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Scottish philosopher and 
economist, founder of the classical 
school of political economy; 
author, Wealth of Nations, 1776. 

Solon (c. 639- c. 559 B.c.) 
Greek lawgiver and reformer; his 
constitution for Athens was 
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Spinow, Benedict de (1632-1677) 
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political theorist, an important link 
between Renaissance pantheism 
and materialism. His Theological­
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Starcke, Carl Nicolai ( 1858-1926) 
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Strauss, David Friedrich ( 1808-1874) 
Young Hegelian, influenced by 
Feuerbach; his "Life of Jesus," 
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Suvorov, Sergei A. ( 1869-1918) 
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philosophical miscellanies, 
"Materials for a Realistic World­
outlook," (1904), and "Materials 
for the Philosophy of Marxism," 
( 1908). 
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Thierry, Augustin ( 1795-1856) 
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Thiers, Louis Adolphe ( 1797-1877) 
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Torricelli, Evangelista (1608-1647) 
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mathematician, disciple of, and 
assistant to, Galileo; discovered 
atmospheric pressure and invented 
the barometer. 

Treviranus, Gottfried Reinhold (1776-
1837) 
German naturalist; author, 
"Biology, or Philosophy of Living 
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Tyndall, John ( 1820-1893) 
British physicist, associate of 
Faraday; researcher in sound, light, 
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Valentinov, Nikolai Vladislavovich 

(pseudonym ofVol'skii, 1 874-?) 
Russian journalist; author, :'The 
Philosophical Constructions of 
Marxism," 1908; "Mach and the 
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Marxists," 1908. 
Vlllegardelle, FIYlllfois (1810-1856) 

French Fourierist and historian; 
author, "History of Social Ideas · 

before the French Revolution," 
1846. 

Virchow, Rudolf (1821-1902) 
· German pathologist and 

contributor to many branches of 
medical science; opposed 
Bismarck as member of Prussian 
Reichstag. 

Vogt, Karl (1817-1895) 
German naturalist, physiologist, 
and materialist philosopher; 
author, ''Lectures on t4an," 1863. 

Volney Constantin Frallfols, Count de 
(1757-1820) 
French scholar .and Near East 
traveler; his work. Les Ruines; OU, 
Meditation sur les revolutions des 
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Voltaire, Frallfois Mam Arouet de 
(1694-1778) 
Father of the French 
Enlightenment; attacked all 
political, religious, and 
philosophical orthodoxies; best 
known for his satire on Leibnitz's 
"best of all possible worlds;" 
Candide, 1759. 
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Robert . ( 1 676-1745) British 
statesman; Horace (i717-1797), 

. Robert's son; essayist, novelist, 
and chronicler of his times. 

Ward, James (1843-1925) 
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known for his work, Naturalism 
and Agnosticism, 1899. � 

Watt, James (1736-1819) 
Scottish inventor whose new type 
of steam engine was patented in 
1769; the watt as a unit of electrical 
power was named for him. 

Weitling, Wilhelm (1808-1871)  
German-American Utopian­
communist, member League of the 
Just; published a German language 
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Wo(IJ; Christian (1679-1754) 
Gen,na11.mathematics professor; 
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